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Introduction 

 
The origins of the text known as Brahma-samhita are lost in cosmic antiquity.  According 
to Vedic tradition, these “Hymns of Brahma” were recited or sung countless millennia ago 
by the first created being in the universe, just prior to the act of creation. The text 
surfaced and entered calculable history early in the sixteenth century when it was 
discovered by a pilgrim exploring the manuscript library of an ancient temple in what is 
now Kerala state in South India. Prior to the introduction of the printing press, texts like 
Brahma-samhita existed only in manuscript form, painstakingly handwritten by scribes 
and kept under brahminical custodianship in temples, where often they were worshiped 
as sastra-Deity, or God incarnate in holy scripture. 
 
The pilgrim who rescued Brahma-samhita from obscurity was no ordinary pilgrim, and His 
pilgrimage was not meant, as is the custom, for self-purification but for world-purification. 
He was Sri Caitanya Mahaprabhu—saint, mystic, religious reformer, and full incarnation 
of the Supreme Lord, Sri Krsna, descending into the present epoch for the salvation of all 
souls. At the time of His discovery of the text, Sri Caitanya was touring South India, 
preaching His message of love of Krsna and promulgating the practice of sankirtana, 
congregational singing of the holy names of God . Sri Caitanya commenced this tour 
shortly after becoming a monk (sannyasi), at age twenty four, and the tour lasted 
approximately two years. After a southward journey from Puri (in Orissa State) that 
carried Him to holy places such as Sri Ranga-ksetra, Setubandha Ramesvara, and finally 
Kanyakumari (Cape Comorin), he turned northward and, traveling along the bank of the 
Payasvini River in Travancore state, reaches the temple of Adi-kesava, in Trivandrum 
district. 
 
Sri Caitanya’s principal biographer, Krsnadasa Kaviraja Gosvami, writes in Caitanya-
caritamrta (Madhya-lila, Ch. 9) that upon beholding the holy image of Adi-kesava (Krsna) 
in the temple, Caitanya was overwhelmed with spiritual ecstasy, offered fervent prayers, 
and chanted and danced in rapture, a wondrous sight that was received with astonished 
appreciation by the devotees there.  After discussing esoteric spiritual matters among 
some highly advanced devotees present, Sri Caitanya found “one chapter of the Brahma-
samhita” (what we now have as Brahma-samhita is, according to tradition, only one of a 
hundred chapters composing an epic work lost to humanity). Upon discovering the 
manuscript, Sri Caitanya felt great ecstasy and fell into an intense mystic rapture that 
overflowed onto the physical realm, producing a profusion of tears, trembling and 
perspiration. (We would search the literature of the world in vain to find a case in which 
the discovery of a lost book inspired such unearthly exhilaration!) Intuiting the Brahma-
samhita to be a “most valuable jewel,” He employed a scribe in hand-copying the 
manuscript and departed with the copy for His return journey to the north. 
 
Upon His return to Puri (Madhya-lila, Ch. 11), Sri Caitanya presented Brahma-samhita to 
appreciative followers like Ramananda Raya and Vasudeva Datta, for whom Caitanya 
arranged copies to be made. As word of the discovery of the text spread within the 
Vaisnava community, “each and every Vaisnava” copied it. Gradually, Brahma-samhita 



 
was “broadcast everywhere” and became one of the major texts of the Gaudiya-Vaisnava 
canon. “There is no scripture equal to the Brahma-samhita as far as the final spiritual 
conclusion is concerned,” exults Krsnadasa Kaviraja. “Indeed, that scripture is the 
supreme revelation of the glories of Lord Govinda, for it reveals the topmost knowledge 
about Him.  Since all conclusions are briefly presented in Brahma-samhita, it is essential 
among all the Vaisnava literatures.” (Madhya-lila 9.239-240) 
 
Now, what of the text itself? What are its contents? A synopsis of the Brahma-samhiti is 
provided by Srila Prabhupada, founder-acarya of the Krsna consciousness movement, in 
his commentary to the Caytanya-caritamrta. It is quoted here in full: 
 
In [Brahma-samhita], the philosophical conclusion of acintya-bhedabheda-tattva 
(simultaneous oneness and difference) is presented. [It] also presents methods of 
devotional service, the eighteen-syllable Vedic hymn, discourses on the soul, the 
Supersoul and fruitive activity, an explanation of kama-gayatri, kama-bija and the original 
Maha-Visnu, and a specific description of the spiritual world, specifically Goloka 
Vrndavana. Brahma-samhita also explains the demigod Ganesa, the Garbhodakasayi 
Visnu, the origin of the Gayatri mantra, the form of Govinda and His transcendental 
position and abode, the living entities, the highest goal, the goddess Durga, the meaning 
of austerity, the five gross elements, love at Godhead, impersonal Brahman, the initiation 
of Lord Brahma, and the vision of transcendental love enabling one to see the Lord. The 
steps of devotional service are also explained. The mind, yoga-nidra, the goddess of 
fortune, devotional service in spontaneous ecstasy, incarnations beginning with Lord 
Ramacandra. Deities, the conditioned soul and its duties, the truth about Lord Visnu, 
prayers, Vedic hymns, Lord Siva, Vedic literature.  personalism and impersonalism, good 
behavior and many other subjects are also discussed. There is also a description of the 
sun and the universal forms of the Lord. All these subjects are conclusively explained in a 
nutshell in this Brahma-samhita. (Madhya-lila, Vol. 4, p. 37) 
 
In spite of the seeming topical complexity of the text, the essential core of the Brahma-
samhita consists of a brief description of the enlightenment of Lord Brahma by Lord Sri 
Krsna, followed by Brahma’s extraordinarily beautiful prayers elucidating the content of 
his revelation: an earthly,beatific vision of the Supreme Personality of Godhead, Lord Sri 
Krsna, and His eternal, transcendental abode, Goloka Vrndavana, beyond the material 
cosmos. This core of the text stretches through verse twenty-nine to fifty-six, and a brief, 
subsequent exposition by Lord Krsna on the path of krsna-bhakti, love of God, brings the 
text to a close. 
 
The Brahma-samhita’s account of Brahma’s enlightenment is quite interesting and can be 
summarized here. When Lord Vishnu (Garbhodakasayi Vishnu) desires to recreate the 
universe, a divine golden lotus flower grows from His navel, and Brahma is born from this 
lotus. As he is not born from parents, Brahma is known as “Svayambhu” (“self-existent” or 
“unoriginated”). Upon his emergence from the lotus, Brahms begins—in preparation for 
his role as secondary creator—to contemplate the act of cosmic creation but, seeing only 
darkness about, is bewildered in the performance of his duty. Sarasvati, the goddess of 
learning, appears before him and instructs him to meditate upon the kama-bija mantru 



 
(Klim krsnaya govindaya gopijana-vallabhaya svaha), promising that this mantra “will 
assuredly fulfill your heart’s desire.” Lord Brahms thus meditates upon Lord Krsna in His 
spiritual realm and hears the divine sound of Krsna`s flute.  The kama-gayatri mantra 
(Klim kamadevaya vidmahe puspa-banaya dhimahi tan no nangah pracodayat), the 
“mother of the Vedas,” is made manifest from the sound of Krsna’s flute, and Brahma, 
thus initiated by the supreme primal preceptor Himself, begins to chant the Gayatri. (As 
Srila Prabhupada puts it, “When the sound vibration of Krsna’s flute is expressed through 
the mouth of Brahma, it becomes gayatri” [teachings of Lord Caytanya, p. 322]). 
Enlightened by meditation upon the sacred Gayatri, Brahma “became acquainted with the 
expanse of the ocean of truth.” Inspired by his profound and sublime realizations, his 
heart overflowing with devotion and transcendental insight, Lord Brahma spontaneously 
begins to offer a series of poem-prayers to the source of his enlightenment and the object 
of his devotion, Lord Sri Krsna. These exquisite verses form the heart of the Brahma-
samhita. 
 
There is nothing vague about Brahms’s description of the Lord and His abode. No dim, 
nihilistic nothingness, no blinding bright lights, no wispy, dreamy visions of harps and 
clouds; rather, a vibrant, luminescent world in transcendental color, form, and sound—a 
sublimely variegated spiritual landscape populated by innumerable blissful, eternally 
liberated souls reveling in spiritual cognition, sensation, and emotion, all in relationship 
with the all-blissful, all-attractive Personality of Godhead. Here is a sample: 
 
I worship Govinda [Krsna, the primeval Lord, the first progenitor who is tending the cows, 
yielding all desire, in abodes built with spiritual gems.  surrounded by millions or purpose 
trees, always served with great reverence and affection by hundreds of thousands of 
Laksmis or gopis. I worship Govinda, the primeval Lord, who is adept in playing on His 
flute, with blooming eyes like lotus petals, with head decked with peacock’s feather, with 
the figure of beauty tinged with the hue of blue clouds, and His unique loveliness 
charming millions of Cupid. 
 
... I worship [Goloka Vrndavana] ... where every tree is a transcendental purpose tree; 
where the soil is the purpose gem, all water is nectar, every word is a song, every gait is 
a dance, the flute is the favorite atten-dant.... where numberless milk cows always emit 
transcendental oceans of milk. 
 
The commentator reminds us (p. 104) that in the transcendental region of Goloka are 
found the same elements as are found in the mundane worlds, but in their highest purity 
and beauty: “... trees and creepers, mountains, rivers and forests, water, speech, 
movement, music of the flute, the sun and the moon, tasted and taste ...” Krsna’s divine 
abode, Goloka Vrndavana, is a world in the fullest and realist sense. 
 
There are those who will have difficulty with Brahma’s highly graphic and personalistic 
depiction of the spiritual world and of the liberated state.  Some, for instance, whose 
conception of transcendence is determined by a certain logical fallacy based on the 
arbitrary assumption that spirit is the literal opposite of matter (and thus that because 
matter has form and variety spirit must necessarily be formless and unvariegated), 



 
conceive of ultimate reality as some sort of divine emptiness. However, any conception of 
transcendence that projects or analogizes from our limited sensory and cognitive 
experience within the material world is, by its very nature, limited and speculative and 
thus unreliable. No accumulated quantity of sense data within this world can bring us to 
knowledge of what lies beyond it. Residents of the material world cannot get even a clue 
of transcendence, argues our Brahma-samhita commentator, “by moving heaven and 
earth through their organic senses” (p. xix). 
 
The Brahma-samhita teaches what transcendence, truth, ultimate reality can be 
apprehended only by the mercy of the supreme transcendent entity the Absolute Truth 
Himself, and that perception of ultimate reality is a function not of speculative reason but 
of direct spiritual cognition through divine revelation.  This revelation is evolved through 
bhakti, pure, selfless love of God. Only by such spiritual devotion can Krsna be seen: “I 
worship Govinda, the primeval Lord ... whom the pure devotees see in their heart of 
hearts with the eye of devotion tinged with the salve of love” (verse 38). Further, as our 
commentator explains, “the form of Krsna is visible (to the eye of the pure spiritual self] in 
proportion to its purification by the practice of devotion” (p. 75). Bhakti as a state of 
consciousness, then, is attained through bhakti as a practice, a discipline. For this 
reason, Lord Krsna in His response to Brahma at the end of the text, summarizes the 
path or bhakti in five aphorisms. This devotional discipline goes far beyond conventional 
piety. It necessitates “constant endeavor for self-realization” (verse 59) involving both a 
turning from worldly, sense-gratificatory activities as well as sincere absorption in spiritual 
practices and behavior, under the guidance of authorized scripture.  Through such 
practice, then, the materialist is purified of his tendency toward philosophical negation 
and comes to understand the nature of positive transcendence. 
 
Others will find Lord Brahma’s vision of the spiritual realm problematic for a related, but 
perhaps more subjective, emotional reason that goes to the heart of the human condition. 
There is a kind of ontological anxiety, a conscious or subconscious apprehension about 
beingness or existence itself, that goes along with embodied life-in-the-world—that 
accompanies the soul’s descent into the temporal, endlessly changing world of matter. 
Material bodies and minds are subjected to a huge variety of objective and subjective 
discomfitures, unpleasantries, and abject sufferings within the material world. Viewed 
philosophically, embodied person hood, false-self (ahnkara), is, to a greater or lesser 
degree, innately a condition of suffering. Because personal existence has been 
experienced by materialists as essentially painful, writes Prabhupada in his Bhagavad-
gita commentary, “the conception of retaining the personality after liberation from matter 
frightens them. When they are informed that spiritual life is also individual and personal, 
they become afraid of becoming persons again, and so they naturally prefer a kind of 
merging into the impersonal void” (4.10, purport). Entering the path of bhakti, however, 
such persons can gradually begin to experience their real, spiritual selves and a release 
from egoistic anxiety. In that purified state, they become able to relish Brahma’s vision of 
blissful, personal spiritual existence in Goloka. 
 
Still others. however, might criticize Brahma-samhita on the grounds that the text, being 
quite specific and concrete in its depiction, merely offers another limited, sectarian view of 



 
God and His abode—a view in conflict with other, similarly limited views. Such persons 
prefer a kind of genericized Deity who doesn’t offend variant theological views with 
definable, personal attributes.  Brahma-samhita, however, is not a polemic against 
“competing” conceptions of the Deity (except those, of courses, which would deny His 
transcendental person hood). Vaisnava tradition does not dismiss images of the Divine 
derived from authoritative scripture from beyond its own cultural and conceptual borders. 
It respects any sincere effort at serving the Supreme Person, although naturally it holds 
its own texts as most comprehensive and authoritative. It promotes neither an arrogant 
sectarianism that would constrain transcendence to exclusive cultural, ideational, or 
linguistic forms (and burn a few heretics), nor a syncretistic ecumenism that would try to 
pacify all claimants on the truth by departicularizing it into bland vagary. Let the 
syncretists and the sectarians come together to appreciate, at least, the aesthetic 
magnificence of Brahma’s theistic epiphany. 
 
What we are experiencing through Lord Brahma in his samhita is not mystic hallucination 
nor quaint mythologizing nor an exercise in pious wishful thinking. We are getting a 
glimpse, however dimmed by our own insensitivities, into the spiritual world as seen by 
one whose eyes are “tinged with the salve of love.” We are seeing, through Brahma, an 
eternal, transcendental world of which the present world is a mere reflection. Goloka is 
infinitely more real than the shadowy world we perceive daily through our narrow senses. 
Brahma’s vision of the spiritual realm is not his alone. It is shared by all those who give 
themselves fully unto the loving service of Lord Krsna—though Brahma admits that 
Goloka is known “only to a very few self-realized souls in this world” (verse 56). We are 
not asked to accept Brahma’s account of transcendence uncritically and dogmatically but 
to avail ourselves of the spiritual disci-pline, bhakti-yoga, that will gradually lead us to our 
own experiential understanding of this highest truth. The publishers of this small volume 
hope that a careful perusal of the text will inspire bhakti in the heart of the reader. It 
should be noted that Brahma-samhita is an advanced spiritual text and is more easily 
understood once one already has some familiarity with texts such as Bhagavad-gita, 
Srimad-Bhagavatam, Caitanya-cariramrta, and Bhakti-rasamrta-sindhu. 
 
This volume is a new and expanded edition of an English language Brahma-samhita 
edition published in India in 1932 by the Gaudiya Math (a Caitanya-Vaisnava religious 
institution), with subsequent reprints in 1958 and 1973. These editions featured the 
English translation and commentary of Srila Bhaktisiddhanta Sarasvati Gosvami (1874-
1937), a great Vaisnava saint and scholar of wide repute and the founder of the Gaudiya 
Math. It was Bhaktisiddhanta Sarasvati who inspired the founder and spiritual master of 
the Hare Krsna movement, his dearmost disciple Srila A. C. Bhaktivedanta Swami 
Prabhupada, to journey to and teach Krsna consciousness in the West, beginning in 
1965. 
 
As per Srila Prabhupada’s instructions regarding the publication of this volume, 
Bhaktisiddhanta Sarasvati’s somewhat technical and sometimes difficult prose has been 
left intact and virtually untouched. Fearing that any editorial (grammatical and stylistic) 
tampering with Bhaktisiddhanta’s text might result in inadvertent changes in meaning, 
Prahhupada asked that it be left as is, and the editors of this volume have complied with 





 

Çré Brahma-saàhitä 

Foreword 

The materialistic demeanor cannot possibly stretch to the transcendental autocrat 
who is ever inviting the fallen conditioned souls to associate with Him through 
devotion or eternal serving mood. The phenomenal attractions are often found to 
tempt sentient beings to enjoy the variegated position which is opposed to 
undifferenced monism. People are so much apt to indulge in transitory speculations 
even when they are to educate themselves on a situation beyond their empiric area or 
experiencing jurisdiction. The esoteric aspect often knocks them to trace out 
immanence in their outward inspection of transitory and transformable things. This 
impulse moves them to fix the position of the immanent to an indeterminate 
impersonal entity, no clue of which could be discerned by moving earth and heaven 
through their organic senses. 

The lines of this booklet will surely help such puzzled souls in their march towards the 
personality of the immanent lying beyond their sensuous gaze of inspection. The very 
first stanza of this publication will revolutionize their reserved ideas when the 
nomenclature of the Absolute is put before them as “Kåñëa.” The speculative mind 
would show a tendency of offering some other attributive name to designate the 
unknown object. They will prefer to brand Him by their experience as the “creator of 
this universe,”“the entity beyond phenomena”—far off the reference of any object of 
nature and void of all transformation. So they will urge that the very fountainhead 
should have no conceivable designation except to show a direction of the invisible, 
and inaudible untouchable, nonfragrant and unperceivable object. But they will not 
desist from contemplating on the object with their poor fund of experience. The 
interested enquirer will be found to hanker after the records left by erudite savants to 
incompatible hallucinative views of savage demonstration. In comparing the different 
names offered by different thoughts of mankind, a particular judge would decide in 
favor of some nomenclature which will suit best his limited and specific whims. The 
slave mentality of an individual will no doubt offer invective assertions to the rest who 
will be appealing to him for a revelation of his decision. To remedy this evil, the hymns 
of the accepted progenitor of the phenomena would do great help in taking up the 
question of nomenclature which is possessed of adequate power to dispel all 
imaginations drawn out of their experiencing the phenomena by their tentative 
exploitations. 



 
The first hymn will establish the supremacy of the Absolute Truth, if His substratum is 
not shot by the bullets of limited time, ignorance and uncomfortable feeling, as well as 
by recognizing the same as an effect instead of accepting Him as the prime cause. He 
will be satisfied to mark that the object of their determination is the par“excellent 
Supreme Lord Çré Kåñëa who has eternally embodied Himself in His ever-presence, all-
blissful, all-pervasive perfected knowledge as the very fountainhead of all prime causes 
of unending nonbeginning time, the supplying fosterer of all entities, viz., mundane 
and transcendental. 

The subsequent lines will go to determine the different aspects of the Absolute, who 
are but emanations of the supreme fountainhead Kåñëa, the attractive entity of all 
entities. Moreover, the derivative proclamation of the nomenclature will indicate the 
plane of uninterrupted, unending, transcendental felicity and the nomenclature 
Himself is the source of the two components which go by the names of efficient and 
material causes. The very transcendental name “Kåñëa” is known as the embodiment 
of all the transcendental eternal rasas as well as the origin of all eclipsed conceptions 
of interrupted rasas found in the mentality of animated beings which are successfully 
depicted by litterateurs and rhetoricians for our mundane speculation. 

The verses of Brahma-saàhitä are a full elucidation of the origination of phenomenal 
and noumenic conceptions. The hymns of the incarnated prime potency has dealt fully 
with the monotheistic speculations of different schools which are busy to give an outer 
cover of an esoteric concoction without any reference to the true eternal aspect of 
transcendental nontransformable and imperishable manifestation of the immanent. 
The hymns have also dealt with different partial aspects of the personality of the 
Absolute who is quite isolated from the conception of the enjoyers of this phenomenal 
world. 

A very close attention and a comparative study of all prevailing thoughts and 
conceptions will relieve and enlighten all—be he a materialist, a downright atheist, an 
agnostic, a sceptic, a naturalist, a pantheist or a panantheist—busy with their 
knowledge of three dimensions only by their speculative exertions. 

This booklet is only the fifth chapter of the Hymns of Brahmä which were recorded in 
a hundred chapters. The Supreme Lord Çré Caitanya picked up this chapter from the 
temple of Ädi-keçava at Tiruvattar, a village lying under the government of 
Travancore, for the assurance of all God-loving, and especially Kåñëa-loving, people in 
this conditioned jurisdiction. This booklet can easily be compared with another book 
which passes by the name of Çrémad-Bhägavatam. Though it has got a reference in the 



 
pantheon of Puräëas, the Bhägavatam corroborates the same idea of this Païcarätra. 

The devotees should consider that these two books tend to the identical Kåñëa who is 
the fountainhead of all transcendental and mundane entities and has a manifestive 
exhibition of the plenary variegatedness. 

Aspersions of calumniation are restricted in the limited world, whereas transcendence 
cannot admit such angularities being an angle of 180 degrees or void of any angular 
discrepancies. 

The publisher is carried away to the realm of gratitude when his stores of publication 
are scrutinized. Öhäkura Bhaktivinoda has given an elucidatory purport of the 
conception of the most sublime fountainhead of all entities in Bengali, and one of his 
devout followers has rendered that into English for propagatory purpose. The purports 
and the translations are traced to the backgrounds of the writings of Çréla Jéva 
Gosvämé, a contemporary follower of the Supreme Lord Çré Kåñëa Caitanya. The 
emotional aspirations will find fair play in perusing the texts of this brochure by one 
and all who have any interest in pure theistic achievements. The materialistic 
inspection often goes on to say that the provincial conception of theism has made the 
depicting of transcendental unity into diverse face quite opposed to the ethical 
consideration of the limited region. But we differ from such erroneous considerations 
when we get a prospective view of the manifested transcendentality eliminating all 
historicities and allegorical enterprises. All our enjoying mood should have a different 
direction when we take into account the transcendental entity who has obsessed all 
frailties and limitations of nature. So we solicit the happier mood of the scrutinizers to 
pay special attention to the importance of manifestive transcendence in Kåñëa. 

It was found necessary to publish this small book for the use of English-knowing people 
who are interested in the acme of transcendental truths in their manifestive phases. 
The theme delineated in the texts of this book is quite different from the ordinary 
heaps of poetical mundane literature, as they are confined to our limited aspiration of 
senses. The book was found in the South some four centuries ago and it is again 
brought into light in the very same country after a long time, just like the worshiping 
of the Goddess Ganges by the offering of her own water. 

 

Siddhänta Sarasvaté 
Shree Gaudiya Math, 
Calcutta, the 1st August, 1932. 



 

Çré Brahma-saàhitä 
Chapter Fife 

 
TEXT 1 

bZ'oj% ije% Ï".k% lfPpnkuUnfoxzg% A 
vukfnjkfnxksZfoUn% loZdkj.kdkj.ke~ ûƒû 

éçvaraù paramaù kåñëaù 
sac-cid-änanda-vigrahaù 

anädir ädir govindaù 
sarva-käraëa-käraëam 

SYNONYMS 

éçvaraù—the controller; paramaù—supreme; kåñëaù—Lord Kåñëa; sat—comprising 
eternal existence; cit—absolute knowledge; änanda—and absolute bliss; vigrahaù—whose 
form; anädiù—without beginning; ädiù—the origin; govindaù—Lord Govinda; sarva-
käraëa-käraëam—the cause of all causes. 

TRANSLATION 

Kåñëa who is known as Govinda is the Supreme Godhead. He has an eternal blissful 
spiritual body. He is the origin of all. He has no other origin and He is the prime cause 
of all causes. 

PURPORT 

Kåñëa is the exalted Supreme entity having His eternal name, eternal form, eternal 
attribution and eternal pastimes. The very name “Kåñëa” implies His love-attracting 
designation, expressing by His eternal nomenclature the acme of entity. His eternal 
beautiful heavenly blue-tinged body glowing with the intensity of ever-existing 
knowledge has a flute in both His hands. As His inconceivable spiritual energy is all-
extending, still He maintains His all-charming medium size by His qualifying spiritual 
instrumentals. His all-accommodating supreme subjectivity is nicely manifested in His 
eternal form. The concentrated all-time presence, uncovered knowledge and 
inebriating felicity have their beauty in Him. The mundane manifestive portion of His  
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own Self is known as all-pervading Paramätmä, Éçvara (Superior Lord) or Viñëu (All-
fostering). Hence it is evident that Kåñëa is sole Supreme Godhead. His unrivaled or 
unique spiritual body of superexcellent charm is eternally unveiled with innumerable 
spiritual instrumentals (senses) and unreckonable attributes keeping their signifying 
location properly, adjusting at the same time by His inconceivable conciliative powers. 
This beautiful spiritual figure is identical with Kåñëa and the spiritual entity of Kåñëa 
is identical with His own figure. 

The very intensely blended entity of eternal presence of felicitous cognition is the 
charming targeted holding or transcendental icon. It follows that the conception of 
the indistinguishable formless magnitude (Brahman) which is an indolent, lax, 
presentment of cognitive bliss, is merely a penumbra of intensely blended glow of the 
three concomitants, viz., the blissful, the substantive and the cognitive. This 
transcendental manifestive icon Kåñëa in His original face is primordial background of 
magnitudinal infinite Brahman and of the all-pervasive oversoul. Kåñëa as truly 
visioned in His variegated pastimes, such as owner of transcendental cows, chief of 
cowherds, consort of milk-maids, ruler of the terrestrial abode Gokula and object of 
worship by transcendental residents of Goloka beauties, is Govinda. He is the root 
cause of all causes who are the predominating and predominated agents of the 
universe. The glance of His projected fractional portion in the sacred originating 
water viz., the personal oversoul or Paramätmä, gives rise to a secondary potency—
nature who creates this mundane universe. This oversoul’s intermediate energy brings 
forth the individual souls analogously to the emanated rays of the sun. 

This book is a treatise of Kåñëa; so the preamble is enacted by chanting His name in 
the beginning. 

 
TEXT 2 

lgòi=&deya xksdqyk[;a egRine~ A 
rr~ d£.kdkja r¼ke rnuUrka'k&lEHkoe~ û„û 

sahasra-patra-kamalaà 
gokuläkhyaà mahat padam 
tat-karëikäraà tad-dhäma 
tad-anantäàça-sambhavam 
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SYNONYMS 

sahasra-patra—possessing a thousand petals; kamalam—a lotus; gokula-äkhyam—
known as Gokula; mahat padam—the superexcellent station; tat—of that (lotus); 
karëikäram—the whorl; tat—of Him (Kåñëa); dhäma—the abode; tat—that (Gokula); 
ananta—of His infinitary aspect, Balaräma; aàça—from a part; sambhavam—
produced. 

TRANSLATION 

[The spiritual place of transcendental pastimes of Kåñëa is portrayed in the second 
verse.] The superexcellent station of Kåñëa, which is known as Gokula, has thousands 
of petals and a corolla like that of a lotus sprouted from a part of His infinitary aspect, 
the whorl of the leaves being the actual abode of Kåñëa. 

PURPORT 

Gokula, like Goloka, is not a created mundane plane—unbounded character forms 
the display of His unlimited potency and His propagating manifestation. Baladeva is 
the mainstay of that energy. The transcendental entity of Baladeva has two aspects 
viz., infinite spiritual manifestation and infinite accommodating space for insentient 
gross things. The uniquadrantal delineation of material universe will be dealt with in 
the proper place. The triquadrantal extensions of the transcendental infinitary field of 
the almighty, unlamenting, nonperishing and nonapprehending unlimited situations 
of halo which are fully spiritual majestic foliation. This very majestical extension 
portrays the manifested lofty rich feature of the vaster unlimited region or greater 
atmosphere which has its resplendent location wholly beyond the realm of mundane 
nature, on the further shore of Virajä surrounded by the halo of Brahman or 
indistinguishable entity. This majestical power of unlimited spirit emanates on the 
upper portion of the luminous sphere into the most charming Gokula or eternally 
existing Goloka, exceedingly beautified by the assorted display of effulgence. Some 
designate this region as the abode of the Supreme Näräyaëa, or the original 
fountainhead. Hence Gokula, which is identical with Goloka, is the supreme plane. 
The same sphere shines as Goloka and Gokula respectively by its upper or 
transcendental and lower or mundane situation. 

Çré Sanätana Gosvämé has told us as follows in his Båhad-bhägavatämåta which 
embodies the final essence of all the books of instructions: “He displays His pastimes 
here in this land as He is used to do in Goloka. The difference between the two planes 
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lies only in their locations as high and low; that is, in other words, Kåñëa plays exactly 
the same part in Goloka as He exhibits on the mundane plane of Gokula. There is 
practically no difference between Gokula and Goloka save that this what exists in the 
shape of Goloka in the upper region is the same as Gokula on the mundane plane 
when Kåñëa showed His various activity there. Çré Jéva Gosvämé has also inculcated 
the same in the Bhagavat-sandarbha of his ‘Six Treatises.’ ” To ascertain the plane of 
Goloka—Våndävana is the eternal abode of Kåñëa and Goloka and Våndävana are 
identically one, and though both are identical, yet Kåñëa’s inconceivable energy has 
made Goloka the acme of this spiritual kingdom and Gokula of Mathurä province 
forming a part of the mundane plane which is also a manifestation of triquadrantal 
vibhüti (conducting majesty). Poor human understanding cannot possibly make out 
how the extensive triquadrantal, which is beyond human comprehension, can be 
accommodated in the limited nether material universe of a uniquadrantal disclosure. 
Gokula is a spiritual plane, hence his condescended position in the region of material 
space, time, etc., is in no way restricted but unlimitedly manifested with his full 
boundless propriety. But conditioned souls are apt to assert a material conception in 
regard to Gokula by their miserable senses so as to bring him below the level of their 
intellect. Though the eye of an observer is impeded by a cloud when gazing at the sun 
and though the tiny cloud can never really cover the sun, still the clouded vision 
apparently observes the sun as covered by the cloud. In just the same way the 
conditioned souls with their obscured intelligence, senses and decisions, accept Gokula 
as a piece of measurable land. We can see Gokula from Goloka which is eternal. This is 
also a mystery. The attainment of final beatitude is the success in attaining one’s 
eternal self. The success in identifying the true self is finally achieved when the screen 
of gross and subtle coils of conditioned souls is removed by the sweet will of Kåñëa. 
However, the idea of Goloka is seen to differ from Gokula till the success in unalloyed 
devotion is achieved. The transcendental plane of infinite spiritual manifestation 
having thousands of petals and corolla like those of the lotus, is Gokula, the eternal 
abode of Kåñëa. 

 
TEXT 3 

d£.kdkja eg|U=a "kV~dks.ka otzdhyde~ A 
"kMÂ "kV~inh&LFkkua izÏR;k iq#"ks.k p û 

izsekuUn & egkuUn & jlsukofLFkra fg ;r~ A 
T;ksrh:is.k euquk dkechtsu lÂre~ û…û 
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karëikäraà mahad yantraà 

ñaö-koëaà vajra-kélakam 
ñaò-aìga-ñaö-padé-sthänaà 

prakåtyä puruñeëa ca 
premänanda-mahänanda- 

rasenävasthitaà hi yat 
jyoté-rüpeëa manunä 

käma-béjena saìgatam 

SYNONYMS 

karëikäram—the whorl; mahat—great; yantram—figure; ñaö-koëam—a hexagon; 
vajra—like a diamond; kélakam—the central support; ñaö-aìga-ñaö-padé—of the eighteen-
syllable mantra with sixfold divisions; sthänam—the place of manifestation; prakåtyä—
along with the predominated aspect of the Absolute; puruñeëa—along with the 
predominating aspect of the Absolute; ca—also; prema-änanda—of the bliss of love of 
God; mahä-änanda—of the great transcendental jubilations; rasena—with the rasa 
(mellow); avasthitam—situated; hi—certainly; yat—which; jyotiù-rüpeëa—
transcendental; manunä—with the mantra; käma-béjena—with the käma-béja (kléà); 
saìgatam—joined. 

TRANSLATION 

The whorl of that transcendental lotus is the realm wherein dwells Kåñëa. It is a 
hexagonal figure, the abode of the indwelling predominated and predominating aspect 
of the Absolute. Like a diamond the central supporting figure of self-luminous Kåñëa 
stands as the transcendental source of all potencies. The holy name consisting of 
eighteen transcendental letters is manifested in a hexagonal figure with sixfold 
divisions. 

PURPORT 

The transcendental pastimes of Kåñëa are twofold, viz., manifested and 
nonmanifested. The pastimes in Våndävana visible to mortal eyes are the manifestive 
lélä of Çré Kåñëa, and that which is not so visible, is nonmanifestive lélä of Kåñëa. The 
nonmanifestive lélä is always visible in Goloka and the same is visible to human eyes in 
Gokula, if Kåñëa so desires. In his Kåñëa-sandarbha Çré Jéva Gosvämé Prabhu says, 
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“Nonmanifestive pastimes are expressed in manifestive kåñëa-lélä. and goloka-lélä is the 
nonmanifestive pastimes of Kåñëa visualized from the mundane plane.” This is also 
corroborated by Çré Rüpa in his Bhägavatämåta. The progressive transcendental 
manifestation of Gokula is Goloka. So Goloka is the selfsame majestic manifestation of 
Gokula. The eternal pastimes of Çré Kåñëa, although not visible in Gokula, are 
eternally manifested in Goloka. Goloka is the transcendental majestic manifestation 
of Gokula. The manifestations of the nonmanifestive pastimes of Kåñëa with regard to 
the conditioned souls, are twofold, viz., (1) worship through the channel of the 
mantras (inaudibly recited, liberating, self-dedicatory. transcendental sounds), (2) 
spontaneous outflow of heart’s spiritual love for Kåñëa. Çré Jéva Gosvämé has said that 
worship through the mantra is possible permanently in the proper place, when 
confined to one pastime. This meditative manifestation of Goloka is the pastime 
attended with the worship of Kåñëa through the mantra. Again, the pastimes that are 
performed in different planes and in different moods, are autocratic in diverse ways; 
hence svä-rasiké, i.e., spontaneous, outflow of heart’s spiritual love for Kåñëa. This 
çloka conveys a twofold meaning. One meaning is that in the pastime attended with 
worship through the mantra consisting of eighteen transcendental letters, 
transcendental words contained in the said mantra being differently placed make a 
manifestation of only one lélä of Çré Kåñëa. As for example kléà kåñëäya govindäya 
gopéjana-vallabhäya svähä—this is a hexagonal mantra consisting of six 
transcendental words, viz., (1) kåñëäya, (2) govindäya, (3) gopéjana, (4) vallabhäya, (5) 
svä, (6) hä. These six transcendental words, when placed juxtapositionally. indicate 
the mantra. 

The hexagonal great transcendental machinery is in this wise. The principal seed, 
i.e. kléà, is situated in the instrument as the central pivot. Anybody with an 
impression of such an instrument in his mind and concentrating his thought on such 
spiritual entities, can attain, like Candradhvaja, to the knowledge of the cognitive 
principle. The word svä indicates kñetrajïa i.e., one who is conversant with one’s inner 
self, and the word hä indicates the transcendental nature. This meaning of the mantra 
has also been corroborated by Çré Hari-bhakti-viläsa. The general meaning is this that 
one who is desirous of entering into the esoteric pastimes of Kåñëa will have to 
practice His transcendental service along with the culture of the devotional knowledge 
relative to Him. (1) kåñëa-svarüpa—the proper Self of Kåñëa; (2) kåñëasya cin-maya-
vraja-lélä-viläsa-svarüpa—the true nature of Kåñëa’s transcendental pastimes in Vraja; 
(3) tat-parikara-gopéjana-svarüpa—the true nature of His spiritual associates in Vraja, 
viz., the spiritual milkmen and the milkmaids; (4) tad-vallabha—the true nature of 
self-surrender to Kåñëa in the footsteps of the spiritual milkmaids of Vraja; (5) çuddha-
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jévasya cid-(jïäna)-svarüpa—the true nature of the spiritual knowledge of the 
unalloyed individual soul; (6) cit-prakåtir arthät kåñëa-sevä-svabhäva—the true nature 
of transcendental service to Kåñëa is this that the esoteric relation is established on 
the awakening of one’s pure cognition. The meaning is that rasa is only the 
transcendental service of the central refuge Çré Kåñëa, as predominating aspect of the 
Absolute, by one’s ego as the spiritual maid of the predominated moiety of the absolute 
integer, attended with pure devotion in the shape of one’s entire self-surrender. The 
pastime in Goloka or in Gokula during the stage of devotional progress, is the 
meditative worship through the mantra, and during the stage of perfection the 
pastimes manifest themselves as the unrestrained transcendental jubilations. This is 
the real aspect of Goloka or Gokula, which will be made more explicit in due course. 
The meaning of the words jyoté-rüpeëa manunä [Bs 5.3] is that the transcendental 
meaning is expressed in the mantra by means of which, on transcendental desire of 
love for Kåñëa and the service of Kåñëa being added, one is established in the eternal 
love of Kåñëa. Such eternal pastimes are eternally manifested in Goloka. 

 
TEXT 4 

rr~ fd´tYda rna'kkuka rr~ i=kf.k fJ;kefi û†û 
tat-kiïjalkaà tad-aàçänäà 

tat-paträëi çriyäm api 
 

SYNONYMS 

tat—of that (lotus); kiïjalkam—the petals; tat-aàçänäm—of His (Kåñëa’s) 
fragmental portions; tat—of that (lotus); paträëi—the leaves; çriyäm—of the gopés 
(headed by Çrématé Rädhäräëé); api—also. 

TRANSLATION 

The whorl of that eternal realm Gokula is the hexagonal abode of Kåñëa. Its petals 
are the abodes of gopés who are part and parcel of Kåñëa to whom they are most 
lovingly devoted and are similar in essence. The petals shine beautifully like so many 
walls. The extended leaves of that lotus are the gardenlike dhäma, i.e. spiritual abode 
of Çré Rädhikä, the most beloved of Kåñëa. 
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PURPORT 

The transcendental Gokula is shaped like the lotus. The eternal world is like a 
hexagonal figure; in that the entities Çré Rädhä-Kåñëa, appearing in the form of a 
mantra consisting of eighteen transcendental letters, are centered. The propagating 
manifestations emanating from the cit potency are present there with the said entities 
as the center. Çré Rädhä-Kåñëa is the primary cause or the seed Himself. Gopäla-täpané 
says, “Oàkära” signifies the All-Powerful Gopäla and His potency; and “kléà” is the 
same as oàkära. Hence käma-béja or the primary cause of all-love, is connotative of the 
entities Çré Rädhä-Kåñëa. 

TEXT 5 

prqjòa rRifjr% 'osr}hik[;eÚqre~ A 
prqjòa prqeZwÙksZ'prq¼Zke prq"Ïre~ û 
prqZfHkZ% iq#"kkFkSZ'p prq£HkgsZrqfHko`Zre~ A 
'kwySnZ'kfHkjku¼ew¼kZèkks fnfXofn{ofi û 
v"VfHk£ufèkfHktZq"Ve"VfHk% flf¼fHkLrFkk A 
euq:iS'p n'kfHk£nd~ikyS% ifjrks o`re~ û 
';keSxkZSjS'p jäS'p 'kqDyS'p ik"kZn"kZHkS% A 
'kksfHkra 'kfäfHkLrkfHkjÚqrkfHk% leUrr% û‡û 

catur-asraà tat-paritaù çvetadvépäkhyam adbhutam 
catur-asraà catur-mürteç catur-dhäma catuñ-kåtam 
caturbhiù puruñärthaiç ca caturbhir hetubhir våtam 

çülair daçabhir änaddham ürdhvädho dig-vidikñv api 
añöabhir nidhibhir juñöam añöabhiù siddhibhis tathä 
manu-rüpaiç ca daçabhir dik-pälaiù parito våtam 

çyämair gauraiç ca raktaiç ca çuklaiç ca pärñadarñabhaiù 
çobhitaà çaktibhis täbhir adbhutäbhiù samantataù 

SYNONYMS 

catuù-asraà—-quadrangular place; tat—that (Gokula); paritaù—surrounding; 
çveta-dvépa—Çvetadvépa (the white island); äkhyam—named; adbhutam—mysterious; 
catuù-asram—quadrangular; catuù-mürteù—of the four primary expansions (Väsudeva, 
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Saìkarñaëa, Pradyumna and Aniruddha); catuù-dhäma—consisting of four abodes; 
catuù-kåtam—divided into four parts; caturbhiù—by the four; puruña-arthaiù—human 
requirements; ca—and; caturbhiù—by the four; hetubhiù—causes, or bases of 
achievement; våtam—enveloped; çülaiù—with tridents; daçabhiù—ten; änaddham—
fixed; ürdhva-adhaù—upwards and downwards (the zenith and nadir); dik—(in) the 
directions (north, south, east, and west); vidikñu—and in the intermediate directions 
(northeast, southeast, southwest, and northwest); api—also; añöabhiù—with the eight; 
nidhibhiù—jewels; juñöam—endowed; añöabhiù—with the eight; siddhibhiù—mystic 
perfections (aëimä, laghimä, präpti, präkämya, mahimä, éçitva, vaçitva, and 
kämävasäyitä); tathä—also; manu-rüpaiù—in the form of mantras; ca—and; 
daçabhiù—by ten; dik-pälaiù—protectors of the directions; paritaù—all around; våtam—
surrounded; çyämaiù—blue; gauraiù—yellow; ca—and; raktaiù—red; ca—and; 
çuklaiù—white; ca—also; pärñada-åñabhaiù—with the topmost associates; çobhitam—
shining; çaktibhiù—with potencies; täbhiù—those; adbhutäbhiù—extraordinary; 
samantataù—on all sides. 

TRANSLATION 

[The surrounding external plane of Gokula is described in this verse.] There is a 
mysterious quadrangular place named Çvetadvépa surrounding the outskirts of Gokula. 
Çvetadvépa is divided into four parts on all sides. The abode of Väsudeva, Saìkarñaëa, 
Pradyumna and Aniruddha are separately located in each of these four parts. These 
four divided abodes are enveloped by the fourfold human requirements such as piety, 
wealth, passion and liberation, as also by the four Vedas, viz., Åg, Säma, Yajur and 
Atharva, which deal with the mantra and which are the bases of achievements of the 
fourfold mundane requirements. Ten tridents are fixed in the ten directions, including 
the zenith and nadir. The eight directions are decorated with the eight jewels of 
Mahäpadma, Padma, Çaìkha, Makara, Kacchapa, Mukunda, Kunda, and Néla. There 
are ten protectors [dik-pälas] of the ten directions in the form of mantra. The 
associates of the hues of blue, yellow, red and white and the extraordinary potencies 
bearing the names of Vimala, etc., shine on all sides. 

PURPORT 

Primarily Gokula is the seat of transcendental love and devotion. Hence Yamunä, 
Çré Govardhana, Çré Rädhä-kuëòa, etc., of the terrestrial Vraja-maëòala lie within 
Gokula. Again, all the majesties of Vaikuëöha are manifested there extending in all 
directions. The pastimes of the four propagating manifestations are all there in their 














































































































































































